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Leading Institutions Join the Growing Grant
Program for the Study of Secular Jewish
History and Cultures

Nine new North American institutions
and three new Israeli institutions were
recently named Posen Grant recipients
for the 2007-2008 academic year. They
join 24 other colleges and universities
that now participate in the Posen
Project for the study of secular Jewish
history and cultures.

The University of Toronto received a
Posen Grant, becoming the first
Canadian institution to join the
growing program. Other new insti-
tutions include Queens College and
Hunter College, the first in New York
City named as recipients; the prestigious
Hebrew University; Open University
(Israel), which is developing the first-
ever textbook on Jewish secularization;
and the Interdisciplinary Center at
Herzliya (IDC), which is considered
one of Israel's top colleges of law,
business, and politics.

“The number of institutions is now
33,” said Felix Posen, the chair of the
Posen Foundation, which underwrites
the Posen Grants. Each of the new
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institutions will receive a $50,000
grant—renewable for up to two
additional years—towards the devel-
opment of new courses in the study of
Jewish secularism.

The eight new U.S. institutions
include the University of Florida as well
as Hampshire College, Muhlenberg
College, and the
Cincinnati, which was added when
Mark Raider, formerly of the University
at Albany, accepted a position as the
Jewish Foundation Endowed Chair of
the Department of Judaic Studies there.
Completing the list is Tulane University
in New Orleans, which is still struggling
from the financial setback of Hurricane
Katrina, and the University of Kansas,
which will defer its grant money until
the 2008-09 academic year, as it seeks to
fill a new faculty position.

The addition North
American institutions marks the largest
expansion for the Posen Project since it
began in 2000.
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Posen Foundation
Launches
Secular Culture & Ideas,
a New Online Journal

There are more secular Americans
than ever before, and nowhere is the
trend more pronounced than among
Jewish Americans, nearly half of whom
consider themselves secular or some-
what secular. So it may be the time to
look back—and also forward—at the role
of secularism in American-Jewish life.

Secular Culture & Ideas, a new online
journal, has been doing just that. Since
early March, it has featured essays and
book reviews about Jewish pop-culture,
the revival of Yiddish, and the concepts
of exile and “Diaspora.” In April, the
site unveiled an exclusive interview with
Pulitzer Prize-winning science reporter
Natalie Angier, who heralds what might
be called the “second wave” atheist
movement.

continued on page 9
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3rd Annual Posen Conference Explores Secularisms

Just as the Posen Project has evolved,
so too has the annual Posen Conference
on teaching secular Judaism in the
university.

A crowded slate of papers and study
sessions filled the 3rd annual Posen
Conference, held in March, 2007 at the
Sue and Leonard Miller Center for
Contemporary Judaic Studies at the
University of Miami. Leading the
discussions were thirty-two professors
of History, Sociology, Judaic Studies,
Literature, Yiddish, and other dis-
ciplines. “I think this conference has
become a very stimulating and exciting
opportunity for us to exchange ideas
about pedagogy, but also to immerse
ourselves in the subjects we teach, and
do some learning ourselves,” said Dr.
David Biale, the Emanuel Ringelblum
Professor of Jewish History and
Director of the Program in Jewish
Studies at the University of
California—Davis. “I know that for
many of us, Posen Grants have been
important catalysts in the building of
our Jewish Studies programs.”

Dr. Susan Shapiro (1) and Dr. Janet

Jakobsen, guest presenter

And indeed, the Posen Project—an
effort aimed at developing new courses
on Jewish secularization—now includes
institutions in the U.S., Israel, Canada,
and soon Europe. So it was fitting that
many of the discussions focused on
plural concepts—Judaisms; secularisms;
and multiple theories of Jewish identity,
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including cultural, personal, and racial
identities. (“It turns out to be a very
fraught topic,” Dr. Biale said. “But
students get really interested.”)

Both days of the conference were
packed with lectures and papers.
(Indeed, it often felt like a four day
conference crammed into two days.)
But the pace of the discussions never
lagged. There was Dr. Janet Jakobsen’s
discussion of new approaches to
understanding secularization, and Dr.
Laura Levitt’s summarizing statement:
“There are different secular traditions
in different parts of the world.” Dr.
Lynn Davidman, a Brown University
sociologist, presented her findings on
the manifold, complex ways that
children of intermarriage come to
embrace the Jewish element of their
identity.

There was Dr. Barry Kosmin’s
discussion of curricula that are being
developed at the Institute for the Study
of Secularism in Society and Culture
(ISSSC) at Trinity College, which serves
as something of a laboratory for new
courses on secularism. Part of the
Institute’s academic mission is to “help
professors test ideas, and modify course
outlines,” said Dr. Kosmin, who directs
the ISSSC and is the co-author of a
recent book on religiosity and secularity
in American life, Religion in a Free
Market. “We're approaching secularism
from every angle, with every instrument
we can think of.”

In past conferences, discussion
centered on the meaning of secularism.
This year, the definition broadened—
the focus was on secularisms, plural—
and the professors agreed that there
could be a wider array of strategies for
teaching Jewish secularization, whether
through a historical lens, a sociological
lens, or any number of mult-
disciplinary approaches that incor-
porate literature, video interviews, and
guest speakers. “This is about reshaping
the whole business of how we approach

Jewish Studies,” said Dr. Mark Raider,

who holds the Jewish Foundation of
Cincinnati Endowed Chair in Judaic
Studies and serves as head of the Judaic
Studies Department at the University of
Cincinnati.

Dr. David Biale

Dr. Raider's comment concluded
the first day, which served as a reunion
for some, and an introduction to the
growing project for others. (They
included professors from many of the
institutions recently named as Posen
Grant recipients: Florida, Tulane, and
Universities; Queens and
University  of

Kansas
Hunter  Colleges;
Toronto; Hampshire and Muhlenberg
Colleges; and the
Cincinnati.)

On the conference’s second day, the

University of

plenary sessions gave way to smaller
discussions, as professors splintered into
five- and six-person groups for break-out
sessions, after which representatives from
each group reported back to the plenary.

“Our group was pleased that there
were a variety of ways of teaching the
core course,” said Dr. Susan Shapiro of
UMass—Ambherst. Dr. Raider’s group
agreed; they had addressed the issue of
whether a course in Jewish secularism
needed to include a discussion of
Spinoza. (It didn’t, they concluded.)

At the end of two concentrated days,
the year ahead looked bright for the
growing Posen Project.

“This is high value,” said Dr. Biale,
concluding the second day’s discussion.
“This is where it really happens.” ==



“New Jewish Time: Jewish Culture in a Secular Age.”

A unique and  important
encyclopedia of secular Jewish culture
was unveiled in spring, 2007, by the
Posen Foundation and Keter Publishing
House (Israel). Six years in the making,
New Jewish Time: Jewish Culture in a
Secular Age was funded by the Posen
Foundation and produced by an
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esteemed group that included novelist
Amos Oz; the project’s Editor-in-Chief,
Israel Prize-winner Professor Yirmiyahu
Yovel; General Editor Dr. David
Shaham; and former Knesset member
Dr. Yair Tzaban, initiator and director
of the encyclopedia.

“Jewish existence is broader than
Jewish religion,” Dr. Yovel said recently.
Exploring what Dr. Yovel calls “A new
Jewish reality”—which has evolved, but
has its roots in the Enlightenment and
the 19th century Haskalah move-
ment—was a major goal of the project.
Winnowing subjects, defining sec-
ularism and secular Jewish culture, and
shaping the material into a cohesive

whole were among the project’s
challenges.
Six years ago, the project’s

coordinators enlisted a small army of
editors, directors, and researchers—
230 researchers in all—to write and
compile materials on secular Jewish
culture. The result is a sprawling 5-
volume set, which includes sections on
Jewish social movements, Diaspora/

Israel  relations, Jewish  artistic
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expressions, and Jewish languages, as
well as specific articles on antisemitism,
Yiddish literature, and Israeli Holocaust
literature. Pick a subject, any subject,
related to secular Jewish culture: it’s in
there.

New Jewish Time has drawn
attention from major media, including
the Israeli newspaper Haaretz and the
Israeli journalist and former Shinui
party leader Tommy Lapid, who praised
the encyclopedia on his Israeli radio
program as a “secular bible” and an
“unfailing source of knowledge of
Judaism without religion.”

“It is urgent that...New Jewish Time be
translated into English and the other
languages of the Diaspora,” Mr. Lapid said.

In the Hauretz article, which ran on
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The new five-volume encyclopedia continues to receive accolades and spark discussion.
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May 27th, New Jewish Time was
described as “highly ambitious” and
awarded “a place of honor on the Jewish
library shelf.” The encyclopedia also
met the approval of Israeli Prime
Minister Ehud Olmert, who thanked
the Posen Foundation for its work at a
reception he hosted.

As far as translating the ency-
clopedia, Mr. Lapid will get his wish:
The English-language version of New
Jewish Time will be published in two or
three years. And it will have company
on the library shelf: another Posen
Foundation-funded literary initiative,
The Posen Library of Jewish Culture and
Civilization (James Young, Editor-in-
Chief), is underway. This is an
anthology of important literary works
produced primarily by Jews from the
Biblical period through the end of
2002.

The first two volumes of the
anthology will be published in 2009 by
Yale University Press, with at least ten
other volumes to follow over several
years. =

Israel Prime Minister Ehud Olmert hosted a
reception for the launch of the encyclopedia.
From left: Daniel Posen, Prime Minister
Olmert, Felix Posen, Dr. Yair Tzaban,
director of the five-volume encyclopedia, and
editor-in-chief Dr. Yirmiyahu Yovel.



Dr. Naomi Seidman

The burgeoning field of Secular
Jewish Studies—burgeoning, but still
fairly young—will be spotlighted again
this year at the Association of Jewish
Studies conference, held December 16-
18 in Toronto. In 2006, the Posen
Foundation sponsored a lively session
that included papers on four secular
Jewish movements; topics ranged from
Nietzsche to Moses Hess to the Verein
might be called the

to what

AJS STUDY SESSIONS:
AJS 2007: Secularization and Sexuality

secularization of Hebrew diction.

At this year’s AJS conference, the
Posen Foundation will sponsor a
seminar: “Sexuality and Secularization
in Ashkenazi Culture.” Dr. Naomi
Seidman  (Graduate  Theological
Union) will deliver a paper, “The
Erotics of Sexual Segregation,” and two
discussants—Dr. Lynn Davidman of
Brown University and Dr. Laura Levitt
of Temple University—will respond.

Dr. Ofer Nur, of the Rosenzweig
Research Centre at Hebrew University,
will chair the seminar, which will be
held on Monday, December 17.

Dr. Seidman’s paper will decon-
struct, in the manner of Foucault, the
ways that secularization transformed
the gender roles, the sexual practices,
and the marital structures of Eastern
European Jews in the nineteenth and
early twentieth centuries, with an
emphasis on the role of literature in
these transformations.

According to the seminar abstract:
“Scholars have long recognized that
secularization has entailed not only the
reshaping of religious and political

structures  but also the radical
transformation of sexual and marital
practices and gender roles.” The
respondents will build on the seminal
work of Drs. Paula Hyman, David
Biale, and Daniel Boyarin.

Specifically, they will focus on
secular literary production; sexual issues
in Haskalah literature; the concept of
“master narrative” as it relates to Jewish
secularization; and “the arenas of
popular culture in which Jewish gender
and sexuality are negotiated.”

“These questions as interconnected,”
according to the abstract, which makes
scholarly allusions to subjects that
might be considered risqué outside of
academia: “erotic potential in some of
apparently repressive traditional sexual
practices”; Haskalah satire of the “erotic
passion” in the Hasidic world; and
“gamine-star” of Yiddish cinema: Molly
Picon.

The participating scholars have all
taught “core” in Jewish
secularization as part of the Posen
Project. ==

courses

conference.

Professional Childcare Available at AJS

Gone are the days when childcare was unaffordable for professor-parents at the annual AJS conference. A generous grant
from the Center for Cultural Judaism will again reduce the cost—and the strain—of balancing work and family at this year’s

“This sends an important message,” said Myrna Baron, executive director of the Center for Cultural Judaism. “Professors
shouldn’t have to choose between their scholarship and their families.”
For several years, a cashmere auction was held by Dr. Laura Levitt (Temple University) to defray the cost of childcare, which
can be prohibitive for young professors. For the past two years, childcare has been subsidized by the Center for Cultural Judaism
and organized by the Parents Childcare Co-op, an independent initiative unaffiliated with the Associated for Jewish Studies.
“We view it as part of working towards a cultural shift,” said Dr. Andrea Lieber, referring to the new childcare initiative. “The
point was to help families but also to raise awareness.”
The Center for Cultural Judaism has subsidized childcare at several previous Jewish Studies conferences, including the 2005
and 2006 AJS conferences, and the 2005, 2006, and 2007 Posen Conferences. At each conference, childcare was not only
affordable, it was located within stroller distance of professors’ hotel rooms. ==
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IN SECULAR JEWISH STUDIES.”

AJS 2006: Verein, Hess, Hebrew, and Hashomer Hatzair

It started in 1819 with a small band
of Prussian-Jewish intellectuals, some
ideas borrowed from Hegel, and a few
grandiose goals that never quite
materialized. Four years later, the brainy
clique known as the Verein had
disbanded for good. Yet it did succeed
in one regard: It invented an entirely
new field of academic study, the study
of Jewish cultures, history and
traditions.

Perhaps not surprisingly, modern
scholars of Wissenschaft des Judentums
(today, Jewish Studies) tend to focus on
that one achievement; without it, after
all, they might all have gone into other
fields. Yet there was more to those
pioneering Prussians than that narrow
legacy of Jewish Studies. As Miami
University professor Erik Rose argued
in a paper he delivered at the 38th
annual AJS conference, the focus on
Wissenschaft has obscured a “more
elusive, more ephemeral project [for the
Verein]...that amounted to an attempt
to contest the emerging terms of the
Restoration Prussian state and to claim
a place within it as Jews.”

Along with Dr. David Biale of the
University of California—Davis, Dr. Azzan
Yadin of Rutgers University, and Dr. Ofer
Nur, then of UCLA, Dr. Rose presented a
paper as part of a study session sponsored
by the Center for Cultural Judaism:
“Issues in Secular Jewish Studies.”

The 2006 session was held on a
Sunday, just as the conference was
getting started, and roughly 178 years
after the Verein first convened.

For his part, Dr. Rose argued that
the broader history of the Verein—Ied,
as it was, by the “charismatic, energetic,
and organizationally talented” Eduard
Gans—has been neglected by scholars.
“I want to emphasize the Verein as a
project in its own right,” he said, not
simply as the progenitors of Jewish
Studies, and he recommended “a subtle
though significant shift of emphasis and
perspective.” (Part of the fuller story of

the Verein—you could call it their
Achilles’ heel, as intellectuals—was
mistaking ideas for political power and
influence.)

Dr. Rose wasn’t the only one
advising—or examining—a shift in
perspective. Dr. Yadin’s paper explored
what might be called the secularization
of the Hebrew language: how words
with religious meanings were slowly,
sometimes archly, and often sub-
versively, redefined with secular
meanings. The Hebrew word keva, for
instance, once referred to prayer, said
Dr. Yadin, who spoke at length and
mostly extemporaneously. Today it
means ‘work,” and largely refers to
military service: “What used to be done
for prayer, for god, is now done for the
IDF [Israeli Defense Forces],” Dr.
Yadin pointed out.

A common theme in all four papers
was ideas—how they spread and evolve,
how theyre interpreted and mis-
interpreted, and how they shaped four
secular movements. Moses Hess was a
secular Jew, but also a radical one; he
loved ideas, and often melded them to
fit his own beliefs. “Hess illuminates the
polarities of his culture,” said Dr. Biale,
referring to Hess’ 19th century German
milieu. Setting himself apart from the
Vereiners, Hess declared himself a
disciple of Spinoza, not Hegel. “There
was a strongly secular element to his
thought,” said Dr. Biale, “encapsulated
first by his lifelong embrace of Spinoza
and, second, his attempt to forge a
Jewish identity based on ethnicity
rather than religion.” Though he
claimed the mantle of Spinoza, Hess
wasn't so easy to categorize. “Hess™ use
of Spinoza...is totally idiosyncratic,”
Dr. Biale continued. “However, it
would appear that Spinoza allowed him
to rehabilitate Judaism by raising it
dialectically to a higher—and secular—
level.”

Dr. Nur took a different secular
group, and a different movement—the

Hashomer Hatzair Youth Movement—
as his subject. The movement had
embraced the “tragic” vision of life—an
unusual pose for a youth movement,
but one that made sense given its
historical setting (the aftermath of
World War I).

To enthusiastic nods from those in
the room, Dr. Nur connected the
movement’s sensibility with the ideas of
Nietzsche—especially his idea of a
godforsaken universe. The tragic vision
“marks the point where human beings
perceive the absence of God, the lack of
God’s intervention in human affairs,”
Dr. Nur said. It is defined by extremes:
the tragic man is alone but majestic,
torn between idealism and despair.
“The two books imbibed by the
members of the movement were 7hus
Spake Zarathustra and The Birth of
Tragedy,” said Dr. Nur. “Between 1918
and 1924, the movement experienced a
passionate affair with Nietzsche’s ideas.”

As the movement evolved, forming
its own socialist political party and
fanning out over several continents, its
ideology adapted, too. A common
thread among the papers delivered by
Drs. Biale, Nur, and Rose was that
neither Hess, the Vereiners, or the
Hashomer Hatzair youth knew
precisely where they were headed. The
Hashomer Hatzair still exists today,
with over 7,000 members. Moses Hess’
ideas about Jewish race and
motherhood—no one loved a Jewish
mother like Hess—are today fairly
risible. And the Verein lasted all of five
years. The rest isn't history (as Dr. Rose
argued).

“Hegel’s political theory provided a
secular counter-model to the emerging
Christian-German state,” Dr. Rose said
at AJS. But for a brief time, before its
demise, “Hegel’s philosophy served as an
intellectual catalyst that moved the
Verein in directions that the members
could scarcely have anticipated at their
founding meeting.” ==
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New Courses Explore Jewish Secularization

Through the Posen Project for the study of secular Jewish
history and cultures, 33 institutions now offer courses in
Jewish secularization, a story that begins with Spinoza and
continues, in various forms, today. The subject is complex and
sprawling—it proceeds both chronologically and geo-
graphically, with the spread of Enlightenment ideas
throughout the Jewish world—and thus poses a challenge for
professors of history, Judaic Studies, and related disciplines:
how to approach the subject in a broad yet coherent manner?

One answer is the classic survey course. Exploring the
breadth of Jewish secularization is the goal of many of the
“core” courses that have been offered through the Posen
Project. At Bard College, “Judaism Beyond Religion”
explores the movements—social, intellectual, political—that
led to our modern notions of secular Jewish culture and
identity. Binghamton University takes a similar approach
with “Secular Jewish Ideologies and
Identities,” which examines the major

The courses grew out of proposals submitted by professors
from each institution, proposals that were rigorously vetted by
a six-member Academic Advisory Committee (AAC). Select
institutions received grants of $50,000 for up to three years,
pending renewal.

There is no “template” for the core courses; professors
design their own syllabi. But certain texts are staples of the
core courses—for example, Spinozas Theological-Political
Treatise, which lays the intellectual groundwork for a secular
society, and selections from the oeuvres of Heine and Hess.
Yet Spinoza is often just a starting point: The cross-pollination
among thinkers, both Jewish and non-Jewish, was a key
feature of the movement known as Haskalah, or Jewish
Enlightenment, which brought insular Jewish communities
into the wider world.

Thus, the core course syllabi include non-Jews who played
small or outsize roles in the
evolution of secular Jewish thought.

trends in secular Jewish thought, and
the major thinkers behind those
trends. University of Virginia’s core
course, “Judaism Between Modernity
and Secularization,” proceeds mostly
chronologically, as does the graduate-
level course at Graduate Theological
Union: both start with “theory”—
i.e., broad attempts at defining
culture (generally) and Jewish culture
(specifically)—and take up the
narrative with Spinoza, Haskalah,
and Zionism and the Bund.

world.

Different pedagogic approaches...

Jewish secularization can be approached from many
angles, however, and some courses opt for a sharper focus: a
particular time, a specific place. Miami University of Ohio’s
core course, for example, concentrates on Europe (specifically
Eastern and Western Europe), looking closely at tensions
between Jewish identity, personal identity, and national
identity in various countries. Important ideas and the people
behind them figure prominently in most core courses—but
not every one. Brown University’s core course, “Secular
Jewish Identities,” examines Jewish secularism in America,
and it does so through a different lens—sociology and social
history—with readings by Herbert J. Gans and Lynn
Davidman, the course’s professor. The American Jewish
Identity Survey (2001), a demographic study that measured
both secularity and religiosity among American Jewish adults,
is assigned as part of an eclectic syllabus for one of Denver
University’s core courses, “Jewish Culture in a Secular Age:
The Modern Jewish Revolution.”

6 www.culturaljudaism.org

The cross-pollination among
thinkers, both Jewish and non-
Jewish, was a key feature of the
movement known as Haskalah,
or Jewish Enlightenment,
which brought insular Jewish
communities into the wider

Several courses—including Dickinson
College’s core course, “Rethinking
Judaism: Jewish Identity in a
Secular Age”—include Immanuel
Kant on the question of “What is
Enlightenment?” The question is
hardly academic: Enlightenment
ideas became Jewish ideas, and
those ideas catalyzed Jewish
movements, including Yiddishism,
territorialism, Zionism and
Hebraism. Just how this happened
is the subject of “The Making of
Secular Jewish Culture,” one of
three core courses at the University of California—Davis.

Idea-swapping common  among
contemporaries, but a similar type of conversation took place
(and continues to take place) across centuries, between
seminal thinkers and their modern day exegetes. Thus,
Spinoza sits comfortably on the syllabi along with scholars like
Yirmiyahu Yovel, whose book Spinoza and Other Heretics
(Princeton University Press, 2001) is assigned reading at
University of Virginia, and other institutions.

certainly  was

Towards a definition of secularism

Not all ideas come in the form of scholarship. Jewish
fiction, for example, can be a medium for truth—or truths:
social, historical, and ontological. And the pillars of Jewish
fiction, including contemporary Jewish novelists like Philip
Roth and Amos Oz, are included on several core course
syllabi. They reappear (along with Kafka, Yehudah Amichai,
and Isaac Babel) in “Great Jewish Books in the Diaspora,” one
of the “peripheral” courses at UCLA, which examines “the



literary reactions by sensitive and forceful writers to...the
impact of modernization, the loss of traditional norms, and
the transition of Jews from an exclusively religious world to a
predominantly secular world.”

Despite the prevalence of men and ideas in the story of
Jewish secularization, the contribution of women is hardly
overlooked, as Lucy Dawidowitz and Hannah Arendt—
especially her essay, The Jew as Pariah—appear frequently on
core course syllabi. Indeed, Temple University’s core course,
“Secular Judaisms from Spinoza to Salami,” includes three
topics that transcend gender: Jewish guilt, food, and humor.

The courses have one basic thing in common: they all seek

to define Jewish secularism, both in its early form and its more
modern, increasingly self-conscious forms. That evolution is
the explicit theme of Rutgers University’s core course, “The
Secular Turn: Jewish Thought from Medieval to Modern,”
which “recognizes that the idea of the secular was not born
fully formed, but rather grew out of an ongoing debate and
polemic with religious worldviews, and that there are different
responses to this development.”

Charting that development should be considered an
ongoing project in academe: Jewish secularism is a concept
that continues to evolve as students explore it. ==

ISSSC Explores Varieties of Secularism in New Scholarly Volume

“Secularism is an issue that many people think they know
about, but it’s not clearly understood,” said Barry Kosmin, a
sociologist and the founding director of the Institute for the
Study of Secularism in Society and Culture (ISSSC), at Trinity
College.

“Of course, knowledge is a good thing, so our mission is to
spread it,” he went on. And so, since its founding in 2005 the
ISSSC has been a hub of intellectual activity. It has conducted
two international research conferences, one in Connecticut,
one in Rome; established a fellowship program to tap the
collective wisdom of the Trinity College faculty; and served as
something of a laboratory for new courses in secularism.

And now, the ISSSC has published a new book, a thin-
but-important volume of scholarly reports from around the
world. Secularism & Secularity: Contemporary International
Perspectives (ISSSC, 2007) was edited by Dr. Kosmin and the
Institute’s associate director, Dr. Ariela Keysar. It tallies the
secular populations of four countries—the U.S., Canada,
Great Britain, and Australia—and explores how secularism is
constructed in five others: India, France, Israel, Denmark, and
Iran. Part of the ISSSC’s mission—in addition to research and
developing new academic courses—is engaging the public,
and so chapters from Secularism & Secularity can be
downloaded free through the Institute’s website:
www.trincoll.edu/secularisminstitute.

“We want to make it available to as many people as
possible,” Dr. Kosmin said in a recent phone interview.
“We're really interested in students—undergraduates,
postgraduates—using this new material in their work.” Some
people—even secularists—have a parochial understanding of
what secularism is, Dr. Kosmin explained. “But what you see
out there is much more complex.” (He and Dr. Keysar should
know, having collaborated on numerous landmark studies, as
well as a book, Religion in a Free Market.)

Indeed, it’s hard to read Secularism & Secularity and fail to
appreciate how much variation there is among the world’s

different secular societies. In France, for example, the concept
of laicité not only denotes a strong separation of church and
state; it plays a huge role in defining the French national
character. But it differs markedly from the Indian concept of
secularism. “There are a billion people in India who say they
subscribe to secularism,” says Dr. Kosmin. “Its in their
constitution. Yet they have a very unique definition of
secularism, which is what we would call pluralism and
toleration.”

Not that secularism is any simpler in the United States,
where “secular” can be used as a slur (like the word “liberal”)
or worn as a badge of pride (like liberal, again). To some the
word implies a set of values (rationalism, humanism); to
others, a value-vacuum. For its part, the ISSSC’s objectives as
a research institute are strenuously non-partisan. “There are
plenty of advocacy groups, but this is the only institute doing
this kind of scholarly, scientific work,” said Dr. Keysar.
“Learning, studying, exploration: everything we do has to be
scientific.”

Among the professors’ findings: an increasing number of
Americans identify themselves in secular terms. In an
important 2001 study of Americans’ religious identification,
the group known as “Nones”—meaning those who profess no
religion—were identified as the fastest growing “religious”
group in America. The “Nones” vary greatly according to
gender, age, and education, and while theyre often
pigeonholed as political liberals, theyre far more politically
independent, the study found.

That was just one of the many counter-intuitive findings
the professors have noted in their research. Several years after
it was apparent to Dr. Kosmin that the study of secularism
was being neglected by American scholars, the ISSSC
continues to break new ground.

“We're learning and gaining new insights all the time,” Dr.
Kosmin said. &=



Faculty Seminars at Dickinson Engage Scholars

Dr. Andrea Lieber holds the Sophia Ava Asbell
Chair in Judaic Studies at Dickinson College.

At Dickinson College, students
aren't the only ones learning about
secular Judaism. Over the past two
years, the Judaic Studies program has
used some of its Posen Grant funding to
plan, organize, and host a series of
interdisciplinary  faculty
devoted to exploring aspects of secular
Jewish culture. The result has been
phenomenal: we've drawn in folks from
German, Spanish, History, Art, Music,
English, American Studies, etc., to
create a truly interdisciplinary program
that is very inclusive and attracts a
diverse student population.

seminars

The courses developed
through Posen funding
are transforming the
Judaic Studies curriculum
at Dickinson.

The first seminar, held in the summer
of 2005, was a three-week program that
focused on concepts of “secular” and
“secularism” as they pertain to the Jewish
experience. Readings included David
Biale’s Cultures of the Jews as an
introduction to Jewish history and
culture, and Kogel and Katz's Judaism in
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from Various Disciplines

By Andrea Lieber

a Secular Age as an introduction to Jewish
secular thinkers. We eventually addressed
broader questions about secularism and
the relationship between religion and
state, considering essays by Max Weber
and Peter Berger along with the more
contemporary work of Talal Asad, Ann
Pellegrini, Janet Jakobsen and Laura
Levitt.

Creating a network of
scholars on campus with
an interest in _Jewish
culture...strengthens the
program tremendously.

Later seminars have ranged from
three days to two weeks, and have
incorporated both different readings
(literary and also scholarly) and
different media. We screened the
documentary film /mage Before My Eyes,
and watched episodes of Curb Your
Enthusiasm and Da Ali G Show along
with excellent video interviews with
writers such as Amos Oz and Cynthia
Ozick. We also experimented by
reading Yuri Slezkine’s The Jewish
Century alongside Jonathan Safran
Foer’s Everything is llluminated, and Riv
Ellen Prell's Fighting to Become
Americans alongside Philip Roth’s 7he
Plot Against America.

The seminars have been popular,
drawing professors from across the
academic spectrum. While some came
with extensive backgrounds in an area
related to Jewish culture, most are
newcomers, drawn by the opportunity
to learn something new and engage
intellectually with colleagues. We have
also benefited from the network of
scholars connected to the Posen Project.
When David Shneer of the University
of Denver met with the faculty this past

fall over dinner, the group learned
about his World War II photography
project as well as his recent book with
Caryn Aviv, New Jews. During the last
winter break, Azzan Yadin of Rutgers
University conducted a three-day
titled Zionism and the
Hermeneutics of Ambivalence. David
Biale, James Young and Laura Levitt
have also appeared on campus for
invited lectures.

seminar

The seminars have also had an
enormous, immediate impact on our
program. Creating a network of
scholars on campus with an interest in
Jewish culture has enabled us to
maximize faculty resources in a way that
strengthens the program tremendously.
Not only have we seen the development
of an interdisciplinary range of courses
that gives our curriculum a breadth
usually found only at large research
universities, the Posen seminars have
also proved invaluable in terms of
building collegiality and stimulating
interest in Judaic Studies in other
departments. Even when faculty
participants are not teaching courses
through Judaic Studies, they are
incorporating readings or concepts
from our seminar into their other
courses.

We are able to stimulate
interest in Judaic Studies
courses among a student
population we might not
otherwise reach.

After attending the recent seminar
on Zionism, Wolfgang Muller,
Professor of German, said: “I will use
some of what I have learned about
Zionism and the struggle for a new
Hebrew nationality and state toward
the end of the 19th Century in my



German Cultural History course.” And
Mara Donaldson, Professor of
Religion, noted that “the seminar
provided me with new ways to
mainstream secular Judaism themes
into my courses, especially Religion and
Modern Culture, which 1 teach every
semester.”

In this respect, the faculty seminars
serve the important function of
integrating Judaic Studies into the
broader liberal arts curriculum. While
we often focus on the exciting finding
that 40 percent of Jewish college
students will take at least one Jewish
Studies course, it is important to
remember the corollary: that 60 percent
of Jewish college students do not.

By integrating Jewish secular
culture into courses outside of Jewish
studies, we are able to stimulate interest
in Judaic Studies courses among a
student population we might not
otherwise reach. Indeed,

students have opted to take the core

many

course or a supporting course only after
encountering the concept of secular
Judaism outside of the Judaic Studies
department, in courses taught by
seminar participants.

While the courses developed
through Posen funding are
transforming the Judaic Studies

curriculum at Dickinson, the faculty
seminars play a vital role in supporting
and nurturing those changes. ==
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Posen Foundation Launches Secuvlar Culture
& Ideas, a New Online Journal

SECULAR CULTURE & IDEAS
issponsored by the POSEN

continued from page 1

“We hope that Secular Culture & Ideas will spark a discussion,” says Felix Posen
of the Posen Foundation, which launched Secular Culture ¢ Ideas. To that end, each
issue—which is accessible through JBooks.com/secularculture—takes a sharp
look at secular Jewish life, culture, and ideas through some of its most outspoken
voices.

Those have included Susan Jacoby (Freethinkers) on American secularism;
Douglas Rushkoft (Nothing Sacred) on re-embracing Judaism’s core ethical
traditions; and scholar Vanessa Ochs on Lilith and Miriam. Among the first pieces
published on Secular Culture & Ideas was a review of New Jews: The End of the
Jewish Diaspora, by Caryn Aviv and David Shneer, a book that emphasizes the
diversity of global Jewry and makes the provocative argument that “Diaspora” is a
stale concept; Jews are at home where they are, no longer in exile.

According to Myrna Baron, executive director of the Center for Cultural
Judaism, which administers the Secular Culture ¢ Ideas site, the site addresses the
interests, values, and curiosity of secular Jews. “We're very pleased that secular
Jews—for whom literature can be a powerful source of Jewish identification—now
have an additional resource on the web,” Ms. Baron said recently. The journal will
continue to feature writers whose work explores secular themes and values, she said.

In September, for instance, Secular Culture & Ideas focused on “Making Judaism
Modern,” sharing resources and readings found in university courses on Jewish
secularization, including a video of Israeli novelist Amos Oz and an essay by Dr.
David Biale. The most recent issue focused on first-person writing, with personal
memoirs by a half-dozen secular Jewish writers and scholars, including Beth
Kaplan, author of Finding the Jewish Shakespeare (Syracuse University Press, 2007),
and Ilan Stavans, author of the forthcoming Love and Language (Yale University
Press, 2007).

Secular Culture & Ideas is accessible through JBooks.com/secularculture

* According to Religion in a Free Market, by the demographers Barry Kosmin and
Ariela Keysar, the number of Americans who profess “no religion” is greater than
ever. The number of “secular” and “somewhat secular” Jews is also increasing: nearly
half of American Jewish adults fall into those two categories.

Religion in a Free Market, by Dr. Barry Kosmin and Dr. Ariela Keysar.
Paramount Market Publishing: 2006 ISBN: 978-0-9766973-6-7 ==



Questions for: Lynn Davidman of Brown University

Lynn  Davidman,
a qualitative sociol-
ogist, is a professor
of Gender Studies,
American Civiliza-
tion, and Judaic
Studies at Brown
University. She is
the  author  of B
Motherloss (University of California
Press, 2000) and Tradition in a Rootless
World (University of California Press,
1991), which won the National Jewish
Book Award. She is the co-editor of
Feminist Perspectives on Jewish History
(Yale University Press, 1996).

Dr. Davidman spoke with Reflections
about her Posen “core” course in Jewish
secularization.

Let’s start off with your current
course. How is it different from other
courses at Brown?

To the extent that anyone teaches
modernity—modern Hebrew literature,
Hebrew literature in translation,
modern Jewish history—they cover
some of the ideas and issues in my
course, but nobody here has put
together an entire course focusing on
secularity, on ways of being Jewish that
are not distinctly religious, which is the
goal of this course.

In other words, your course handles
secularism as a single, coherent
subject, from the sociological point
of view. There were never courses like
that before?

None at all. Ever. None are focused
entirely on secularization and secular
identities, which is my entire focus.

Now that the course is over, please
tell us how it went.

The course went very well and the
students enjoyed it greatly—as reflected
in their enthusiastic responses in our
weekly class discussions, their high
evaluations of the course at the end of
the semester, and that many of these
students recommended my current
Posen course “Israeli Jews and Arabs in
cinema” this semester. There were ten
students enrolled, which is a large
number for a Judaic Studies class at
Brown. The course was cross-listed with
American Studies, where I also teach.
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I understand that at the beginning of
the term you asked your students for
input on your syllabus.

I sure did. And I followed their
suggestions. I have a philosophy of
teaching that students aren’t there to ger
an education; they’re here to claim an
education. And so they need to be
responsible for their learning.

Can you discuss your approach to
Jewish  secularization? As a
sociologist, I assume you frame the
material somewhat differently than,
say, an historian might.

My approach to Jewish secularization
deals with the lessening of religious
content in the public realm in Jewish
social institutions and in the personal
realm in people's lives. I am interested

in exploring the various ways
contemporary Jews, who do not
consider Judaism  their religion,

nevertheless identify with and express
their Jewish identities in alternative
ways, such as culturally and ethnically.

Your syllabus diverges quite a bit
from the “thought” model, which
tends to focus on men and ideas.
There are numerous ways to think
about the processes of secularization; it
is not a process that happened only in
the realm of ideas, but actually is a
social process that shapes people's lives
and institutions. This is what sociology
has to add to the study of sec-
ularization. Secularization expresses
itself in lots of ways; there's no reason
“thought” had to be the sine qua non.
And so I proposed to study institutions
and people's changing experiences.

[ feel really strongly about it, because
to argue otherwise is to assume that
social science has nothing useful to tell
us about the processes people live
through. That would mean I'd wasted
the past twenty or so years of my life!

Can I ask about your research? You’re
very attuned to issues vis-a-vis
neutrality and objectivity, which
come into play with a subject like
intermarriage (which I know you’re
interested in).

I think that so much of the research
research on contemporary Jews is
funded by mainstream Jewish agencies
and reflects the agendas of the funding

organizations, whose major concern is
survival. It’s sort of what I call the “oy
vey” mentality: you know, are the Jews
going to survive as we move into
modernity and get secularized, and woe
unto us. Most of the social scientists
who are paid to study Jewish
community assume there’s one best
outcome. And I don't.

Before we conclude, I want ask about
your latest research project. You've
written about women from secular
backgrounds who become religious,
but now you seem to be researching
the opposite phenomenon.

I have so far interviewed 55 people:
about 22 in Israel, the rest in the U.S.
Clearly, I'm interested in why people
leave Orthodoxy. (As you probably
know, that’s my life story.) In Israel, it’s
much easier to leave Haredi
communities than it is in the U.S. For
one thing, Israel provides institutional
support, so when people opt out of
Orthodoxy, theyre not out on the
street.

Another key difference is that in
Israel, you don’t need to question what
it means to be Jewish, whereas the
people I interviewed in the States have
much more trouble trying to figure out
how to be Jewish without religion.

They’re kind of adrift on two levels.
One is existential; the other has to do
with the practical demands of
earning a living.

Yes! And family, and community. So
those are two very big differences I
found between Israel and the States.
And then I'm also comparing them by
gender. And one trend I've observed—
and this I love, because it’s a real ironic
twist of fate—is that women are
brought up to become wives and
mothers, and they leave through doing
this very thing: they will find someone
who’s also marginal and marry him.
And they move just far enough that
their parents cant come to them for
Shabbat but they could walk to their
parents’ if they wanted. And men, who
are taught to be scholars, often leave
because they've gone to public libraries,
discovered Kant/Hegel and/or Einstein
and learn about relativity and this leads
them to question the “absolutes” with
which they were brought up.==



OFAKIM Teachers” Program

Two innovative programs, both
sponsored by Posen Foundation
grants, are underway at Tel Aviv
University.

For top Israeli students, the
Ofakim program provides an ideal—
and rigorous—path to becoming a
teacher.

Ofakim is an intensive, three-year |
teaching certification program built
around the concept of Judaism as
Culture. The coursework covers a
broad swath of Jewish cultural
history, from Spinoza to Sartre,
Zionism to psychoanalysis, the First |

Sty and Congrae
Temple period to the present day. I Pragriim

But it focuses on the modern era,
and on modern modes of thought.

The program—which began in the 2004-2005 academic year—offers a
full scholarship plus a small stipend, in exchange for which students commit
to a minimum of three years of teaching in public highs schools after
completing the program.

The scholarship is no small help to students who might otherwise be
unable to finance their rigorous education.

“Without the scholarship, excellent students would have never been able
to come to the program,” said Dr. Eli Yassif, the academic chair of the
Ofakim program, who was asked if a similar program in secular Jewish
culture has ever existed in Israel. “Never,” he said.

Ofakim’s inaugural class, armed with teaching degrees, has begun its
freshman year in Israeli schools. Now a generation of Israeli students is closer
to answering the question—so deceptively complex—at the heart of
Ofakim’s rigorous program: “What is modern Judaism?”

A second program within Tel Aviv University is the Judaism as Culture
program, which is “a bold attempt to open the gates of modern Judaism
before Israeli students,” according to the course program. And indeed, the
goal of several required courses is examining Jewish history a) in contrast to
modernity and b) through the lens of modern academic theories of culture,
literature, and civilization. To that end, every discipline within the
humanities—sociology, history (and historiography), literature,
anthropology, psychology, philosophy, political science—is represented, as
students are required to take coursework in “Textual and Thematic Studies”
and “Art and Society Studies,” as well as a “core” course in modern Jewish
thought and an elective course in literature, folklore, theatre, or cinema. ==

NEWS FROM ISRAELI PROGRAMS

IDC Introduces
Courses in Judaism
as Culture

Five new courses are now being taught
at the Interdisciplinary Center, Herzliya
(IDC), and all are part of the Judaism as
Culture program funded by the Posen
Foundation. “The Interdisciplinary Center
at Herzliya is considered the top Israeli
college of law, business and politics,”
explained Eli Yassif, the Zvi and Sara Berger
Professor of Jewish Folk Culture at Tel Aviv
University and chair of the Posen Academic
Advisory Council in Israel. “Some of the
future leaders in these essential areas will
come from the ranks of the IDC students.”

The new courses include “The
Jewish Folk Legend: Traditional and
Subversive Trends”; “Jews in an Age of
Transition: 1750-2000”; “The Crystal-
lization of a Secular Culture: Carnivals
and Festivals in Israel”; “Jews and
Judaism in the Cradle of Modernism”;
and “Modern Jewish Thought in the
Light of Modernization and Secular-
ization.” They cover the emergence
of Judaism into modernity, a
phenomenon that began with pre-
Enlightenment thinkers like Bene-
dictus Spinoza and continued through
the 19th and 20th centuries with
Moses Mendelssohn, Sigmund Freud,
and a canon of modern cultural Jews.
The courses also focus more specifically
on the emergence of Zionism as a
secular movement; Zionist pioneers
like Theodore Herzl; and the birth of
the modern state of Israel.

The program’s ambitious goal is to
illuminate “the history of the Jewish
people in the last 200 vyears,”
according to Dr. Yassif. The IDC is
one of eight Israeli institutions of
higher learning that offer courses
through the Posen Project for the
study of secular Jewish history and
cultures. ==
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Reflections On Teaching Jewish Secularism
By Ofer Nordheimer Nur

When I offered to teach my Posen winter seminar, “Jews
and the Twentieth-century Counterculture,” I couldn’t quite
imagine how it would be received. Most of my students at
UCLA were barely familiar with the term counterculture.
None of them had seen the movie “Hair.” But ultimately, all
were willing to explore the connections between this
particular secular challenge to modernity, on one hand, and
Jewish and non-Jewish manifestations of protest, on the other.

My challenge, as far as presenting the material, was
twofold. I had to demonstrate not only that the
counterculture found its roots in a variety
of anti-traditional and non-religious
movements, but also that some

were treated to excerpts from Buber, Nietzsche, David Brooks,
and The Anarchist Reader.) When we weren't telescoping in on
specific movements and intellectual trends, we were taking the
long view: Modern countercultures are complex and multi-
faceted, but they tend to have certain things in common. For
instance, they typically begin with an extremely small number
of followers, led by a handful of mentors, intellectuals or
gurus. They tend to be driven by youthful idealism. And they
often rebel against the rules and values of mainstream society,
which are seen as powerful and oppressive. Paradoxically,
countercultural movements arise out of
the success—not the failure—of the
modern industrial economy. Affluence

traditional Jewish groups—notably
Bratzlav Hasidism—had things in
common with the protest culture of the
hippies. The called
“Twentieth-century  Counterculture,”
but to make my case, I had to go back in
time, to the end of the 19th century. It

course was

Counterculture found its
roots in a variety of
anti-traditional and
non-religious movements.

does not dominate by force, but rather,
through seduction: it seeks compliance.
The result (as I showed my students) was
successive countercultural movements
that resisted the allures of comfort and
riches.

A lot of this “theory” came together

was then that an anti-bourgeois, anti-

liberal movement originated in central

Europe. Its adherents were young and middle-class—from the
very mainstream of society—and as a result, the repercussions
were sharply felt, even if the movement itself was short-lived.
Whether challenging industrial capitalism or upholding
utopia, revolution, or anarchism, the counterculture was a
seminal challenge to Western values.

Fast-forward a bit to the early 20th century: a variety of
protest groups arose to challenge the liberal middle class
worldview. It then spread throughout the West, and then to
the middle classes of other nations. From anarchists to hippies
to various rebels and utopianists, we covered many of them.
(The texts I assigned were equally wide-ranging; my students
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in our unit on the Hashomer Hatzair
youth movement. Hashomer Hatzair
was, in many ways, a quintessential countercultural
movement. Founded in 1916, it imbibed the ideas of the
German Jewish anarchist, socialist and mystic Gustav
Landauer, along with the works of his close friend, the
philosopher Martin Buber. Its idealism fused ethnic
nationalism (in the form of Zionism) with the universalist
counterculture, an experiment carried out on the kibbutz. It
was grandiose in its aims: deeply committed to actively
“saving” the Jewish people, which its leaders perceived as
being in an abysmal crisis after World War I.
And it was fiercely rebellious and anti-traditional. Take a
look at this poem, published in the opening issue of £/-A/, one
of the movement’s journals:

My son, do not obey your father’s instruction
And do not heed to your mother’s teachings

pave your own path,

Depart from your father’s way

For why should you betray the young generation,
The generation of the future, so distant

and full of light.

Ofer Nordheimer Nur wrote bis dissertation on the Hashomer Hatzair youth
movement. A former professor at UCLA, he now lives in Israel and teaches at
the Franz Rosenzweig Research Centre at Hebrew University.



To add poignancy to the poem, the publishers chose to add
two effects: they used an old Hebrew typeface—“scroll
type”—and they placed on a facing page a reproduction of the
“Prayer to the Sun.” This was a painting by the German artist
Hugo Hoppener, who was then known by the name of Fidus.
Adopted by many German youth movements and other life-
reform movements, the “Prayer to the Sun” depicted a young
man standing nude on top of a cliff with his hands spread: he
appeared to be yearning for freedom.

The publication of the poem and “The Prayer to the Sun,”
in the spring of 1922, stirred up widespread fury in rabbinical
circles—and understandably so. Its most salient feature is the
rejection of tradition, here associated with the family: the son
is advised not to follow the ways of his father and his mother.
The adoption of this poem by Hashomer Hatzair indicates a
stark discontinuity through the rejection of the family and
tradition. “The Son’s Rebellion” and the reproduction of “The
Prayer to the Sun” expressed the combination of rejection of
Jewish tradition and an embrace of new ideas, previously
unknown in the Jewish world.

Martin Buber’s works—
true classics—call younger
generations to challenge
outdated dogmas.

Living in a world where all dogmas have been challenged
time and time again, it was difficult for my students to truly
comprehend the magnitude of the affront to the clerics and
other traditional leadership offered by the countercultural
movements in general and Hashomer Hatzair in particular.
However, they were deeply impressed by Martin Buber’s
works—true classics that called younger generations to
challenge outdated dogmas and regenerate a post-traditional,
existential Judaism for generations to come. =

Brown University: Secular Jewish Identities

Graduate Theological Union: Secular Jewish Thought
Hampshire College: The Rise of Secular Jewish Culture*
Hunter College: Secular Ideologies of Judaism*

and the Emergence of European Modernity

*new courses for the 2007-2008 academic year

Core Courses Underway in the Posen Project

Bard College: Jewishness Beyond Religion: Defining Secular Jewish Culture
Binghamton University: Secular Jewish Ideologies and Identities

University of California—Davis: Introduction to Religious and Secular Jewish Cultures
UCLA: The Spirit of Secularism: Jewish Cultures in a Secular Age

University of Cincinnati: The Emergence of Secular Jewish Identity and Culture*
University of Denver: Jews on the Move: Culture, People and Ideas

Dickinson College: Secular Jews from Spinoza to Seinfeld

University of Florida: Key Texts in Jewish Secular Culture*

University of Massachusetts—Amherst: Negotiating Religion and State: Jewish Secularism

Miami University of Ohio: Secular Jewish Culture from the Enlightenment to Zionism
Muhlenberg College: Jewish Experience in a Secular Age: A History of Modern Jewish Identity*
Queens College: Jews Beyond Religion: Aspects of Secular Judaism*

Rutgers University: Modern Jewish Culture: New Practices in a Secular Age

Temple University: Jewish Civilization |: Secular Judaisms from Spinoza to Salami

University of Toronto: Secularism and Strife: The Cultural History of Modern Jews*

Tulane University: Building Jewish Identity: Secular Judaism in Historical Perspective*
University of Virginia: Judaism between Modernity and Secularization
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Leading Institutions Join the Growing Grant Program

continued from page 1

According to Myrna Baron, executive director of the
Center for Cultural Judaism, which administers the grants on
behalf of the Posen Foundation, “institutions were selected on
the basis of a strong proposed ‘core’ course”—the centerpiece
of its application. “Each institution had a rigorous ‘core’
course, an understanding of what it means to teach Jewish
secularism, and a concrete plan for the grant money,” she said.
Furthermore, “each demonstrated the ability to integrate these
courses over time and make them permanent.”

Among the courses approved by a six-member Academic
Advisory Committee (AAC) were “The Rise of Secular Jewish
Culture” (Hampshire College), “Secularism and Strife: The
Cultural History of Modern Jews” (University of Toronto),
and “Jewish Autobiographies: the Mind of the Secular Jew”
(University of Cincinnati), which uses first person writing to
explore secularization through the prisms of gender, culture,
and politics. All the courses do something unique in Jewish
Studies, said Ms. Baron: they approach the history of Jewish
secularization as a single, coherent subject, either over a full
semester or a year.

“What distinguishes the ‘core’ courses is their depth and
their rigorousness,” said Ms. Baron. “Some basic ideas about
Jewish secularization can be gleaned from taking multiple
courses within Jewish Studies; other courses may overlap with
the ‘core’ courses. But to really understand secularization as an
historical phenomenon, one has to take a class devoted to it.”

The Posen Project began in 2000 with a handful of
institutions in the United States and Israel. It has grown

steadily—in 2006 five new institutions were added—and
continues to accept new applications annually. Decisions will
be made by the six-member Academic Advisory Committee,
which consists of Dr. David Biale, the committee chair, of the
University of California—Davis; Dr. Susan Shapiro and
Dr. James E. Young, both of the University of
Massachusetts—Ambherst; Dr. Mark Raider, of the University
of Cincinnati; Dr. Laura Levitt, of Temple University; and
Dr. Naomi Seidman of the Graduate Theological Union.

“I think were at a crucial moment,” said Dr. Biale,
referring to the Posen Project. Of the Posen Foundation, he
said: “This is the only foundation...that is working
internationally in the field of Jewish Studies.”

Other American institutions—large and small, public
and private—that have received grants include Bard College,
Binghamton University,
University, Dickinson College, Graduate Theological
Union, Miami University of Ohio, Rutgers University,
Temple University, University at Albany, University of
California—Davis, UCLA, University of Massachusetts—
Amberst, University of Miami, University of Michigan, and
University of Virginia.

Israeli institutions affiliated with the Posen Project include
Hebrew University, which is new to the program; Tel Aviv
University and the Ofakim Program at Tel Aviv University;
Haifa University; the Interdisciplinary Center at Herzliya;
Kerem Teacher Training Institute; Open University; and
Oranim College. ==

Brown University, Denver

ISSSC Hosts Rome Conference on Secularism

In 20006, for its first international research conference on
secularism, the Institute for the Study of Secularism in Society
and Culture (ISSSC) chose a meeting place close to home: the
Trinity College campus in Hartford, Connecticut, where the
ISSSC is based.

Fittingly enough, the 2007 conference was held seven
times zones away, at the Trinity campus in Rome. The ISSSC
studies secularism as a global phenomenon, convening
scholars from around the world to discuss different secular
societies. And indeed, UN meetings have had less diversity
than this year’s conference, which explored "Prospects for the
Secular State in the Mediterranean World in the 21st
Century,” and featured scholars from Israel, Greece, Turkey,
North America, Italy, Egypt, Algieria, and Lebanon.

Held between June 28th and July 2nd, 2007, the
conference paired each scholar with a country (or several) and
a subject. On Saturday, the second official day of the
conference, Adrienne Fulco, an associate professor and
director of the Public Policy and Law Program at Trinity
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College, delivered a paper called “Secularizing the Debate:
Abortion Policy in Comparative Perspective.” (Countries
discussed: U.S., Italy, Spain.) The previous day, paper subjects
had covered gender (“Gender and Lame Citizenry in
Algeria”), religion (“Islam and the Secular State”), politics
(“The Crisis of Democracy in Lebanon”), and jurisprudence.
(“Confrontation between Religious and Constitutional
Authority: A Case Study of Israel’s Supreme Court.”)
Societies are complex. Secularism(s) are complex and
varied. That was one conclusion to draw from the Rome
conference, whose final morning was devoted to the
convergence of secularism and economics. And so there were
papers by Kada Akacem, a professor of Economics at the
University of Algiers, and Sadiye Mine Eder, a professor at the
Department of Political Science and International Relations
at Bogazici University in Istanbul, Turkey. Dr. Eder’s paper
was a reminder that secularism is by no means inevitable in
many parts of the world. Its title: “Bringing Politcal Economy
Back In: A Cynical Look at the Secularism Debate in Turkey.”



NEW ISSUE OF CONTEMPLATE DEBUTS IN DECEMBER
Features Amichai, Sarna, Rebecca Goldstein

An illustrious list of contributors—Jonathan Sarna, Grace
Paley, and Yehuda Amichai among them—anchors the latest
issue of Contemplate: The International Journal of Cultural
Jewish Thought, an annual collection of secular Jewish writing
published by the Center for Cultural Judaism.

Additionally, the issue features essays and arguments by
Susan Jacoby (Freethinkers) and Douglas Rushkoff (Nothing
Sacred); a provocative look at “the end of the Jewish Diaspora”
by two University of Denver professors, Caryn Aviv and
David Shneer; a lengthy reflection on Heinrich Heine by the
Israeli author and producer Yigal Lossin; and dual
appreciations of Martin Buber, by Sarah Pessin and Ron
Margolin.
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“We're very pleased with this issue,” said Contemplates
editor, Myrna Baron. “Our print journal, Contemplate, and
our on-line journal, Secular Culture & Ideas, complement each
other and educate readers on varied themes in cultural and
secular Jewish thought.”

Inaugurated in 2001, Contemplate is that rare hybrid: a
journal that’s both scholarly and accessible. Each issue gathers
the best secular Jewish writing from around the world—much
of it translated, little of it previously available to American
readers—into one volume.

The current issue also includes an exclusive interview with
novelist and philosopher Rebecca Goldstein, who discusses
her recent volume on Benedict Spinoza, Betraying Spinoza.
(Schocken/Nextbook, 2006). Goldstein also surveys the
current state of secularism in the U.S, and warns: “Beware
those politicians who go where philosophers fear to tread.”

In Jonathan Sarnas piece, which opens the issue, the
Brandeis historian heralds the return of a robust secular Jewish
culture in the United States. The title of his piece says it all:
“The Rise, Fall, and Rebirth of Secular Judaism.”

Another marquee piece, by French scholar Diana Pinto,
outlines the promise—and challenges—of a “new European
Jewish identity” in a post-Holocaust, post-Soviet world. And
two seminal studies—one by Institute for Jewish Policy
Research (England) and another by demographers Barry
Kosmin and Ariela Keysar—survey Jewish cultural products
in Europe and a growing population of secular Americans,
respectively.

This is the fourth issue of Contemplate; selected articles
from  previous
culturaljudaism.org/ccj/contemplate

Previous issues of Contemplate have featured writing by
Amos Oz, A.B. Yehoshua, and Alan Dershowitz, as well as
Ilan Stavans, and former U.S. national poet laureate
Robert Pinsky. ==

issues are available online at

Growing Meitar Program
Endorsed by Education Minister

Meitar College of Judaism as Culture in Jerusalem works in
Israeli state (non-religious) schools, training teachers to teach
Judaism as Culture to their students in elementary, junior
high, and high schools, from Kiryat Shemona to Eilat.
Programs include teacher training; educational trips
throughout the country for teachers, students and their
parents; Jewish festival celebrations that are often open to the
whole community; and a variety of classes for students. Meitar
has developed a unique two-point matriculation program for
high school students in Judaism as Culture, which is now
being taught as a pilot in Ra'anana, a town north of Tel Aviv.

In a letter endorsing Meitar, Israel's Education Minister,
Yuli Tamir, recently wrote that "Meitar programs encourage
children from secular homes to develop a deep appreciation of
their Jewish roots, heritage and culture..." &=
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Modernity is deeply associated with secularization...

... and Jews are heirs to a secular tradition siretching back to Baruch Spinoza, Theodore Herzl, and Ahad Ha-Am. The
Posen Foundation is pleased to support new university courses examining the varieties of Jewish secularism. Posen Grants
for the study of secular Jewish history and cultures are awarded annually to well-established university programs
and departments of Jewish Studies, Philosophy, Literature, Sociology, Anthropology and other related disciplines.

North American Posen Grant Recipients: Bard ® Binghamton ® Brown © Denver @ Dickinson ® Hampshire ® Hunter
Graduate Theological Union ® Miami University (Ohio) ® Muhlenberg ® Queens College © Rutgers ® Temple eTulane ®
University at Albany ® UC—Davis ® UCLA e University of Cincinnati ® University of Florida—Gainsville

University of Massachusetts—Amherst ® University of Miami e University of Toronto ® University of Virginia

Israeli institutions: Hebrew University ® Tel Aviv University ® University at Haifa ® Open University
Ofakim Program at Tel Aviv University ® Oranim  Interdisciplinary Center (IDC) Herzliya ® Kerem Teacher
Training Institute @ and others

Academic Advisory Committee:
David Biale (Chair), University of California — Davis

Laura Levitt, Temple University i
Mark Raider, University of Cincinnafi by The C:nier for Cultural Judaism.

Naomi Seidman, Graduate Theological Union EF\ITER FOR
Susan Shapiro, University of Massachusetts — Amherst L CULTURAL jUDAISM

James E. Young, University of Massachusetts — Amherst

The Posen Project is administered in the U.S.

Information and guidelines are available at 212-564-6711 or www.culturaljudaism.org
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